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have to remember that they can be so regarded only
from the point of view of a dualistic philosophy, which
holds that in order to be spiritual, reality must be
absolutely dissociated from that which is corporeal or
material. On the same ground, we might as legi-
timately apply the term materialist to Spinoza or
Goethe: for Spinoza maintained that extension and
thought are only different attributes under which the
same principle is revealed to us, and Goethe refused to
think of God except as realising himself under the
forms of sense, or of the material world except as the
' living garment of Deity,7 In fact, the Pantheism of
ttiese later writers is closely akin to that of the Stoics,
who assert, from one point of view, that the universe
is a product or manifestation of divine reason, and,
from another, that all things flow from and return to
the fiery breath, the ^v&jfj.a Sidirvpov, which is the
quintessence of all matter.

And this enables us to understand why, in seeking
a metaphysical basis for their philosophy, the Stoics
should go back not to Plato and Aristotle, but to
Heraclitus, a philosopher who lived before the opposi-
tion of idealism and materialism had been formulated,
and who therefore easily passed from one form of
expression to the other without any consciousness of
transition. Thus Heraclitus could speak of the secular
process of the universe as the evolution of all things
out of an ever-living fire and their return to it again,